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Abstract:  Gary Snyder is a living legend, practitioner and theorist of Deep ecology movement in the 21st 

century. He writes of new directional ideas and culturally structured environmentalism. He widely focuses on 

especially on what literature and environment relevant to it have to responsible, to practice the deep ecology 

which is the part of ecosophy. Snyder and his works expanded and complicated the earlier stage of man in 

nature while attempting to maintain the best virtues of originality and authenticity. This paper clearly 

emphasizes Snyder’s experiences in the natural world, practicing some considerable judgments towards the 

ecosystem and the real world, and a doctrinal position of theorist to the Deep ecological movement. To speak 

of environmental ‘justice’ and ‘judgements’ do mean a lot of responsibility to uphold the strategic and cultural 

dimensions among his works. Through the practice of bioregionalism, Snyder believes that both human and 

nonhuman life on Earth has the intrinsic worth. Those virtues exist independently of whether or not the 

nonhuman environment serves human purposes. His works drew out the richness and the biodiversity which 

formulate the attainment of specific objectives. This paper highlights that how the fundamental conceptual 

shift is away from upholding of bioregionalism, reinhabitation and so on an ever-higher level of living and 

toward recognizing life quality through the inherent value. Those who agree with the aforementioned ideas-

rich and small, big and great; are required, directly or indirectly, to make an effort the required adjustments 

between the worlds. However, the paper results how the loss of place, space, land causes the helpless 

recipients. His poetry emphasizes the necessity to incorporate the ideas of anthropocentrism and the wholeness 

as part of an environmental philosophy and focuses on a sustainably grown environmental paradigm in the 

natural world. 

 

Index Terms - Deep Ecology, Bioregionalism, Biodiversity, Rootedness, the Inherent values, Ecosophy. 
 

 As the result of ecosophy, its interdisciplinary study, that the Deep Ecology is a part of culture, 

environment and ecology that focusing on the earth’s community of being as a life-giving substance. Gary 

Snyder (Born: May 8, 1930) is not just a living legendary of deep ecologist but also a theorist and practitioner 

of the deep ecology in the 21st century. Both his collections of poetry and essays address call forth admiration 

toward ecological boundaries and expand to the ecocritical canon and to connect with other literary practices, 

theories of tribes, race, ethnicity and class to integrate the whole world together. As both introductory note, 

and Plain Talk in Turtle Island with “Four Changes” share reproductive energy and multiplying of 

anthropological views, broadening concept of ecological community. Snyder relates of nature in the common 

sense and highlights of its energy in the old cultural traditions. He clearly speaks of ‘life-communities-plant 

zones’ and ‘the energy-pathways’ which are the structural sorts of ecosophy. Furthermore, those collections 

of his real works: poetry and talks, make ecocriticism that accessible to other disciplines in a clear and 

accessible manner. The Back Country particularly serves and addresses our understandings of nature and 

culture, human interference and the necessary changes towards the great difference between great and big, 

high and small. He widely appreciates of an equal life-quality and equal subsists-sharing. Focusing on the 

inherent value and biodiversity that contribute the vitality of richness of ecosystem and the awareness of 

interferences and self-realizations.   
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 The collections of his works share an emphasis on the importance of intensifying the boundaries of 

ecocriticism in to the deep ecology that include analyses of the integral part of environment, the 

interdependency and advocacy; colonial-mind set of human behaviour; texts such as Turtle Island, The Back 

Country, Mountains and Rivers without End, the Practice of the Wild, Earth House Hold reveal from other 

periods, places, people that’s the necessity of textual recovery and textual rediscovering; and how we never 

pot out of considerations of the impact of technology on our relationship to the natural world. In this machine 

cultural period, Snyder tried to make us realization how we overcame the global cultural distance and 

ignorance in to an insightful sense of engagement with and accountability toward the environment and the 

human world. He explicitly addressed the context of race and class because every individual tribe or race 

depend on the socio-economic experiences. He often cares of holding nature as Home where it stands as 

deepness and vitality because it is culturally mediated one. However, all those works bring out the social and 

environmental justice, and clarifies how we stabilize a long distance and ignorance.  

 Snyder is undoubtedly appropriate when he equates rehabilitation of reinhabitation, bioregionalism as 

enacting as healing and holding to nature. Nature-based cultural engagement with the occurrence of strain in 

human life fundamentally commits the reinhabitation, bioregionalism as a wholeness in his works. This should 

be seen the beginning objective of all nature-based writings created in our traumatizing ethnocentric 

civilization. By connecting concept to experience and intellect to heart, his nature writings may best fulfil this 

important purpose while maintaining its diversity, integrity and wholeness. However, Snyder's ability to 

effectively integrate the two main sections of creative poetry is what most impressed us about it. The majority 

of the cardiac poetry encompasses a far shorter time period than the observations from Turtle Island, which 

originate from several historical periods together. It clearly revealed that the book to show Nature as much of 

a Healer and a Holder in itself, and contrary to the promise of its title. Snyder really seems to have spent the 

most of the times of recovery outdoors. 

 Snyder often writes more about place, space, and [primitive/pro] people in poetry and prose works. 

The key term “Bioregionalism” is defined as the study of bioregions or ecoregions. The term was first coined 

by Allen Van Newkirk. As per his understanding the term contains bioregions: flora, fauna, inhabitation; and 

ecoregions: land, water, air, community, and species. This section briefly goes through the key concepts of 

Bioregionalism and Self-Realization which are the profound measures of deep ecology. The concept of 

Bioregionalism mediates through actual place and space. It also reveals the politics of ecovoice and cultural 

aspects. In the following interview on “The Bioregional Ethics”, in The Real Work: Interviews & Talks, 1964-

1979, conducted by Michael Helm, the emphases are on events of place and people. Snyder talks about certain 

environmental subjects and the relation between people and place. The central point of this section is to 

examine a sense of place. Place has a sense of feel, touch and affection which is an actual area of living. 

Authenticating Tuan’s argument Eugene Victor Walter noticed, place is “seen, heard, smelled, imagined, 

loved, hated, feared and revered” (Tuan 142). These are humanistic elements that denote and connote purity, 

quality of place as “self-evident forces” (Buell, The Future of Environmental Criticism: Environmental Crisis 

and Literary Imagination 65). It has all sorts of life-biomass. In the opinion of Eugene Odum, an ecologist, 

life-biomass is “stored information’ living matter is stored information…” (G. Snyder, Turtle Island 107). 

The section deals in detail with the aspects of place as a realistic picture and actual element of nature. In Place 

and Space: the Perspective of Experience, Yu-Fu Tuan is, a Chinese-U.S geographer, pointed out that “place 

is not a fact to be explained in the broader fame of space, but also a reality to be clarified and understood from 

the perspective of those who have given it meaning” (Tuan 387). The statement looks at place that has been 

intensified with the help of humanistic meanings. It enacts as ‘stored information’ and interconnectedness 

form. Nevertheless, poetry widely reveals that place and people are interconnected. Place is a habitat that has 

to access every individual, information and perception. It has its own performance and elemental-natural 

status in the human world. In Place: An Introduction, Tim Cresswell described that places are the “multitude” 

(Creswell 100). Creswell’s concept of place is a reason to share stories, debates and gives life to living and 

nonliving world. One step forward, Snyder has [in]formed that place is a state of being in an archaic manner. 

He shaped places by using and by analyzing humanistic perspective. That’s what he has specified as latitude 

and longitude. For instance, the poem “T36N L16E S25”, in Myths and Texts, indicates a distinct location. It 

has been showed as an endangered place. It highlights human establishments, destructions over the places and 

the rapid decline of the natural lives and things. The poem implies a higher degree of certainty. It reveals the 

human associations, conditions and part of the sources of our necessities. 

 Most of Snyder’s works explore the fragility of place, (geographical) space, and (pro) people. In A 

Place in Space: Ethics, Aesthetics, and Watersheds, he carries out the importance of place, space and its 

attitude toward the human world. Through his eloquent poetry, he clearly reminds civilization is a part of 

natural construct rather than social construction of nature. Regarding the concept of place, Tuan gives the 

interlinking relation of place and space. In A Place in Space, he says space is “more or less abstract” idea (G. 
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Snyder, A Place in Space: Ethics, Aesthetics, and Watersheds 16). He described it is “a location which has no 

social connection for human being” (G. Snyder, A Place in Space: Ethics, Aesthetics, and Watersheds 16). It 

means it is a natural construct or mediated one. He continued that place is a local which is created by human 

experiences where a space is by being creative production and structure. Substantiating Buell’s argument on 

the concept of “place is associatively thick”. (Buell, The Future of Environmental Criticism: Environmental 

Crisis and Literary Imagination 63). Snyder drew a picture of a place which is having a separate position in 

the human entity. It has been clearly symbolized in the essay “The Etiquette of Freedom” in The Practice of 

the Wild. He traced that place “to be a positive force in working within and for nature” (G. Snyder, The 

Practice of the Wild 19). In the opinion of Tuan, “place is security” for living and the nonliving organism 

where “space is freedom” to enjoy, share equally (Tuan 3). The concepts of bio- and eco-region are interpreted 

within and with a sense of place because it provides the fractal behaviors and the structural rootedness. The 

term bio-region means using inhabitation of places; Sea Gabriel Rideges, Duck River, Coyote Valley and 

fields, Tokyo, Sierra Nevada County, Kamo river, Mt.Hiei, Hira, Kyoto, Turtle Island, California, San 

Francisco, Varanasi, Katmandu, Shanghai, Saigon i.e., of plants; Wild Mushroom, Fir, Oak, Pine, Cedar, Fix 

i.e., of animals and birds; Coyote, Bear, Doe, Deer, Rabbit, Nightjar, Night heron, i.e. Snyder points with a 

broader sense, order and presence in every individual life-form. He said place has historical events, deep 

human connections, strong bonding and stored-forces. Perhaps it plays a crucial role as a sacred and deity 

land. It deals in details with myths, history, cultures, stories in search of the nativeness and belongingness. 

For instance, Turtle Island and Mountain and Rivers without End focus on individual identity of place, land 

and landscape. It clearly comes around identity and association. 

 In a deeper sense, Snyder has considered and taken each and every individual account of the nonhuman 

beings as a cultural meditated one. As a nonhuman entity, place renders a voice to speak out its own cultural 

identification, historical aspects and geographical values. As Patrick Murphy, an ecocritic, pointed out that 

place is “the concept of agency that expands the idea of subjectivity in ecoliterature” (Murphy, Literature, 

Nature, and Other: Ecofeminist Critiques 24). The conception of place attempts to see Murphy’s statement in 

terms of ‘agent’ for the human world. Of course, Snyder has clearly given a voice that explored the politics 

of ecovoices. Place has beautiful functional features. It is a habitat. It calls forth a democratical-mode of 

treatment. Because place plays as agent on behalf of the biotic community. In the essay, “Politics of 

Ethnography”, published in the book A Place in Space, Snyder points out the politics of silence and voice of 

the nonhuman world. In Myths and Texts, he clearly explains how places were then seemed as sacred, deity 

land and how it is now exploited and destroyed in the name of development and capitalism. Poetry tries to 

sustain these sacredness places by practicing ethical and moral values.  

 The title Turtle Island itself refers to interdependence, interlinking and interconnection of locality, 

place, land and landscape as a cultural meditated one. Snyder has skillfully exhibited the importance and 

sacredness of places but acknowledges them with ecological approaches. For instance, [Turtle] Island itself 

is a geographical location. In The Back Country, the word “Back” means “behind”. It indicates a spatial 

meaning: noun and verb. Turtle Island is the name of a place in North America, where the “Back” countries 

were located “beyond” mind and nature. As Buell argues, in Writing for an Endangered World, “Places have 

histories; place is not ‘just’ a noun but also a verb of action; and this action is always happening around us” 

(Buell, Writing for an Endangered World: Literature, Culture, and Environment in the U.S and Beyond 67). 

Snyder’s sense of place is a combination of deepness and obligation of action-place as well as action (noun 

and action). It is depicted in terms of Bioregionalism and Self-Realization. The term “literary bioregionalism” 

was first used by Michael P. Branch. She defined it as “reinhabitats in a particular place” in the ecosystem 

(Branch 43). Being in a place, it certainly feels either good or sacred or strong. It appears in Snyder’s poetry 

as if it is one among us. In Turtle Island, Snyder sensed the community of place, especially Sierra Nevada 

County. The sense of “nativeness” of belonging to the place, to begin with, is critical and necessary” (G. 

Snyder, The Real Work: Interviews & Talks 1964-1979 86). The long poem, “The Market”, in Mountains and 

Rivers without End, gives a sense of place, with literally as well as geographically. Its roots have deep 

connection, with environmental aspects, to human and nonhuman world. The poem reminds one of Edward 

Ralph’s words who stated that place “has the power to order and to focus human intensions, experiences and 

actions spatially” (Seamon and Sowers 43). Place is represented by order, presence and action. The main 

priority is to see bio-regional and eco- (ecology and economy) regional interference between human and 

nonhuman world in “The Market”. The speaker identifies specific places with ecological perception, human 

actions, and intentions and often requisition care for them.  

…Nothing is outside the ecosystem. One must account for all waste matter. Nothing can be repressed or left 

behind for long. ( (Waage 146) 
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Here we clearly get an idea of social control and green resistance regarding bioregionalism. How places stand 

out for us in particular. For instance, “The Market” pays attention to the places’ benefits: economics, 

ecological and spiritual (G. Snyder, The Real Work: Interviews & Talks 1964-1979 138). Snyder uses four 

major places in the poem; San Francisco, Saigon, Kathmandu and Varanasi. The poem gives a realistic picture 

of these places. Each place has “a kind of fluidity; it passes through place and time” (G. Snyder, The Real 

Work: Interviews & Talks 1964-1979 27). The Bioregion constitutes rootedness, belongingness and sense to 

place in the poem. According to Snyder, the term bioregion is having “a sense of place, of plants, soils, 

climatic cycles, community of beings in one area are all ancient but also necessary components of the 

information by which we actually live” (G. Snyder, The Real Work: Interviews & Talks 1964-1979 139). The 

actual place of San Francisco is the first place in the poem. “The Market” identifies a landmark of place, space 

and people. These places are now shown as overpopulated and overdeveloped places. Generally, the term 

‘market’ represents many aspects in many ways. According to Harold Fromm and Snyder, the word ‘market’ 

represents “economy”, “necessities of life”, “ecological” and “spiritual benefits” (Fromm, Ecocriticism at 

Twenty-Five 37); (G. Snyder, The Real Work: Interviews & Talks 1964-1979 138). English terms ecology 

and economy can be traced back to Greek words oikos which means “house”, “household” or “home”. The 

home is a place where our feelings and notions multiplied, mediated and meditated. In Earth House Hold, 

Snyder notes the position of the Earth community as home. The title of book shows the Earth as the house 

which holds all living and nonliving organism. This etymological meaning holds in “The Market” very 

broader, vital and deeper sense. The poem places through economical, ecological and spiritual aspects in the 

given places. It has a dualistic meaning: ontological and ecological. Firstly, in the ontological meaning is that 

the market itself symbolizes a place of trade and commerce; secondly, in the ecological aspect, the market 

causes an environmental disaster such as the death of plants and animals. In the opinion of Fromm, the people 

have to “sacrifice the necessities” of life “for the sake of superfluities” in their respective place and they have 

to lead a simple in the love for the surrounding (Fromm, From Transcendence to Obsolescence 37). The four 

major places; San Francisco, Saigon, Kathmandu and Varanasi, stand for their own geographical, historical 

and mythological description. However, Snyder points out the structural benefits of; economy, ecological and 

spiritual. The first place, San Francisco, has a historically and geographically rich heritage. It has been called 

the Forest of People and ‘the Heart of the city’ (line 1). It has many nicknames; San Fran, the City by the Bay, 

Fog City and the Paris of the West. It is now an industrialized and overpopulated city. Snyder says that San 

Francisco is a place filled with ‘confusions & worries’ (line 21). The second place of “The Market” is Saigon. 

It was a small fishing village, and then came to be called as ‘forest city’ and ‘forest kingdom’. It is now an 

economic hub of Vietnam. Snyder lines;  

to market, the  

changes, how much  

is our change (24-26)  

The above lines bring out the paradoxical meaning of ‘market’ and indicate with the economic growth and 

environmental exploitation in the name of ‘change’. It ‘is our change’ that drastically affects the unchanged 

line of the nonhuman world. By using words ‘changes’ and ‘change’, there seem to be a state of speed in the 

market. The noun ‘the/changes’ indicates the act of becoming different, distant, detached to the nonhuman 

world. That’s what Snyder meant it to indicate ‘changes, how much’ which has been giving the impression 

over the endangered places and plants. The words- ‘changes’ and ‘change’- sound not from the other side of 

the world but from the inside where we lived together. The speaker sympathetically expresses his deep 

concern for places through the inherent values. The place, San Francisco, has an ecological rich with diversity. 

It is now a hub of ‘changes’ or ‘change’. Indeed, the speaker’s intention is to place is a new situation over the 

same structured place, San Francisco. The sentence-‘is our change’- aims at identifying drastic changes and 

ecological disasters taking place due to overpopulation and industrialization. Thus, place implies displacement 

of the nonhuman beings or other life-forms for the sake of ‘the market’ or ‘changes’. The third place is 

Kathmandu. It has the richness and diversity in its name itself. The place was named after the Kasthamandap 

temple. The name of the place, Kathmandu, is a combination of Sanskrit words; Kastha means “wood” and 

mandu or mandapa means “covered shatter”. Place referred as mahanagar or the Great City. Snyder illustrates 

now;  

When the market is closed  

The cleanup comes  

Equals  

…………………  

Kathmandu-the market (44-51)  
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The word ‘Kathmandu-the market’ itself symbolizes the exaltation of degradation of the nativeness and the 

rootedness. The sentence-‘Kathmandu the great’-in its idiosyncratic style, means that the place has its own 

position and force. It indicates the habitual actions that occur regularly, especially with the economic part. 

The speaker feels that Kathmandu is thus to be treated as progressive, performance of economy in the human 

world. It is a far away from the nonhuman world. The fourth place is Varanasi from India, subcontinent of the 

Asia. It is located on the banks of the Ganga River which is a sacred place for the Hindus. Varanasi is the 

oldest and city of light. It has its own mythological, historical and geographical roots and records. The place 

goes by using individual identity in the poem. Here, place is now no longer concern about the viability and 

stability where we actual see, live and endure. That’s what Snyder explains;  

…the ecological benefits of bioregionalism, of a cultivating a sense of place, are that there will be a people to 

be the People in the place, when it comes down to the live, in terms of implementing and carrying through 

legislation as mandated. (G. Snyder, The Real Work: Interviews & Talks 1964-1979 140) 

By knowing the place of Varanasi, we come to have a sense of communication with the benefits of; economy, 

ecology and spiritual. Being in a place, like Varanasi, he has acknowledged about the shared-practices of the 

community. The sense of community forms values, vision and practices. Speaking of ecological vision, place 

is the greatest threat to the river and other life-forms. In the opinion of the speaker of the poem, the first 

concern is to protect life-forms around the Ganga. It seems water is an essential aspect for plant, people, and 

place. The speaker also talks about ecological need and vitality for the million creatures that fully depend 

upon it. Now Varanasi is contaminated equally by industrialization, overpopulation, pollution and household 

wastage. The poem focuses on each individual’s survival. A vision of the speaker is the realistic condition at 

the present time. The speaker’s main ecological vision is to protect place and to prevent filthy norms. He 

strongly believed that place will suffer due to the lack of responsibility and self-realization. “The Market” 

demands greater accountability from the human world. Snyder mentioned his experiences in the place through 

the following lines;  

They eat feces  

in the dark  

on stone floors  

one-legged monkeys, hopping cows  

limping dogs blinds cats  

crunching garbage in the market  

broken fingers  

cabbage  

head on the ground (1-9)  

The above lines illustrate the real practices and situations in place. Varanasi is called the ‘holy city’ and 

‘luminous city’. These lines are an open as depiction of (half) human and (half) animal. He talks about the 

spirit and practice of Aghora or ascetic Shaiva sadhus. The sense of place is framed geographically and 

fragmented metaphorically. The place is seen as a product of economy. It turned into an important industrial 

sector. Half of the population is involved in the manufacturing sectors and in tourism. The place now 

metaphorically stands for economy. It exposes ‘place’ as machine, active process and root of vision. The 

second benefit of ecological aspects is the fact that the land is very rich and fertile soil. Varanasi is located 

between the confluences of two rivers: the Varuna and the Assi. Overall, “The Market” drew the idea of 

humanistic geography (in ecology), politics of voice (in economy) and shared practices (in spiritual). Snyder 

calls for a permanent sustainability in specified places. The poem depicts ecological degradation and 

exploitation. In the poem, Snyder finally approached John Muir, the advocate of preservation of wilderness 

and founded the Sierra Club. By looking at places action and symbol, Snyder illustrates a displacement of 

natural (re)sources. “The Market” symbolizes beyond human conscious, necessity and nativeness. Here we 

observe a blending of experiential and conceptual environmentalism. He lived in the world where everything 

falls into integrated and reinhabited manners, and both worlds moved together and inspired by tangible events. 

In Mountains and Rivers without End, more explorations of minor things should be attempted of the terrain 

where "literary" and "ethical" environmentalism meet together. 

The poems “Endless Streams and Mountains” and “The Mountain Spirit” in Mountains and Rivers without 

End are quite different than “The Market”. A place of mountain or river is spirit that create path progress and 

to achieve mental strength. It is a domain of all living and nonliving things. Snyder emphasizes streams, 

ridges, mountains, rivers as actual spirit of the human world. These are having cosmic power on the earth. 

These poems celebrate presence of earth, place, landscape, sky, rock, water and humanity. These illustrate 

‘spirit’, ‘personality’ and ‘sense’ of place. A sense of place is made on ecovoices which is based on 

intervention, intermingling and involvement. According to Tuan, the spirit of places;  
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…are “sacred places” and “command area”, personality of place is a composite of natural endowment (the 

physical of the land) and the modifications wrought by successive generations of human beings; the sense of 

place demonstrates moral and aesthetic discernment. (Tuan 409-10) 

Snyder mentioned the powerful identification of place as the spirit that manifested and mediated in “Endless 

Streams and Mountains”. He strongly emphasizes natural places within the ecosystem. It shows his deep 

concern and human interconnection with these natural elements. He illustrates;  

The Fashioner of Things  

has no original intentions  

Mountains and rivers  

are spirit, condensed. (55-58)  

Using the ecological approach, he considers the earth as the home, a place that includes all living organism: 

biotic and abiotic, and ‘The Fashioner of Things’: mountains, streams, rivers and so on. Place of mountains 

and rivers are demonstrated as a huge strength and a ‘flowing energy’. In the opinion over time and place, 

Tuan divided ‘place’: Public and Private or field of care. He says, “Public places” are mountains, streams, 

rivers, ridges, valleys, ocean. These are having “high imaginability”, “identifiable” and “great attention”; and 

places in the “field of care”: park, tavern, street corner, highland, town, market, are “easily identifiable” by 

external criteria such as formal structure, physical appearance and articulation opinion (Tuan 412). In the 

poem “Endless Streams and Mountains”, Snyder illustrates the public fields such as ‘The Fashioner of Things’ 

that is stronger than the field of care. Then, the places, like mountains, rivers, ridges and streams are always 

represented as a sacred spirit that has often has ‘condensed’ its strength and force. According to Snyder, ‘The 

Fashioner of Things’ brings out the highest order of imagination in poetry. As Leopold stated, “A thing is 

right when it tends to preserve the integrity, stability, and beauty of the biotic community. It is wrong when it 

tends otherwise” (Leopold, A Sand County Almanac and Catches Here and There 179). ‘Things’ contain 

certain aspects of natural entities and natural systems. It is a cluster of value-giving qualities: “diversity, 

complexity, harmony, stability, scarcity, integrity and beauty” (Leopold, A Sand County Almanac and 

Catches Here and There 179). A thing (of place) provides interdependent and interconnectedness towards the 

human world. Snyder seems to have feelings of “integrity, stability, beauty” and diversity toward the 

ecosystem. This reason causes to be used a sentence-‘The Fashioner of Things’ in the poem “Endless Streams 

and Mountains” in Mountains and Rivers Without End (line 55). The symbols of place-mountains and 

streams- have empowering higher order with its presence and concise spirit. He is redressing natural entities 

to claim our attention to ‘The Fashioner of Things’ with reference to “spirit”. “The Mountain Spirit” also 

manifested the same sense. It clearly explored place, space and other organisms as living entity. Here, Snyder 

celebrates the idea of being in touch with the mountain spirit. A state of being in place is being seen the 

surrounding. Place is a habitat that ties up with the environment. The name ‘mountain spirit’ itself places 

geographical significance and “reflects its recognition the interconnectedness between human life/history and 

physical in which work of imagination” (Lawrence Buell, Ursula K Heise and Karen Thorner 420). In the 

poem, Snyder used the Great Basin that is often illustrated to be the home of tree spirits. Regarding the spirit 

of place, he said;  

…If anybody lives here long enough, the spirits will begin to speak to them. It’s the power of the spirits 

coming up from the land . . . That’s what taught us, and it would teach everybody, if they’d just stay here. The 

old spirits and the old powers aren’t lost; people just need to be around long enough to begin to [let them] 

influence them (Bruce Woods and Dane Schoonmaker 116). 

‘The Great Basin’ is considered the bedrock of sacred, good, the old spirit and power. In the opinion of Snyder, 

a place that “contains individual trees that are dated as more than four thousand years old, they are thought to 

be ‘the oldest living beings’ on the Earth (G. Snyder, Mountains and Rivers without End 165). The Great 

Basin is not having any connection to the ocean. It defined by ‘the grove at timberline/where the oldest living 

beings’ alive (lines 21-22). Place is now ‘pale grow’, ‘stopped chill’ etc…and surrounded by; ‘Ceaseless 

wheel of lives/ceaseless wheel of lives’ (lines 1-2). These two lines rhythmically meant to be the seclusion of 

domestic. The ‘ceaseless wheel’ controls the machinery and life circle in the ecosystem and ‘wheel of lives’ 

moves on in a progressively transcendent manner. The place gets totally locked up. Snyder voices the place 

of the Great Basin on the basis of two senses. In a social sense, human beings strongly identified with actual 

places, in physical sense, it largely holds all beings on the earth. The non/human being runs its position (in 

social sense) where things find out their analogy relationship (in the physical sense) toward place.  

 An intellects interference of bio-and eco-region is revealed as contextual nature and social phenomena 

in his poetry. Place is criticized where space created place. As George Catlin points out, place is “containing 

man and beast, in the all wild and freshness of their nature’s beauty” (Daniel G. Payne and Richard S.Newman 

69). Scott Slovic also gave a similar kind of statement to describe place in ecocriticism. He stated that the 

beauty of place reflects “its secrets to the human observation, but it takes prolonged contact” (Slovic 362). 
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Slovic’s ‘prolong contact’ defines as an extended state of relation towards place. Snyder’s encoded terms 

performance and element of place is a state of being that continuously contains practice of “prolonged contact” 

and the “freshness of nature’s beauty”. For instance, the poem “What Happened Here Before”, in the section 

of Turtle Island- “For the Children”, enacts the fresh and lengthy contact to Turtle Island. It reveals a special 

attachment and connection. A sense of place is biologically, geographically and psychologically reflected 

where space is exposed by behavior, experience and objective frame of thought. He says; ‘the land belongs to 

itself/ “no self in self; no self in things” (lines 52-53). These lines are truly connected to Aldo Leopold’s 

statement in The Land Ethics and Arne Naess remarks in “The “Eight Points” Revisited”. Leopold stated that 

the land is not a separate entity which “included soils, waters, plants, and animals” (Leopold, The Land Ethic 

204). ‘The land belongs to itself’- A set of view is undetached and an essential concept of bio- and ecoregions. 

As Naess has remarked by using terms like “intrinsic value”, “inherent value” and “value in itself” in every 

individual being: land, landscape, animal, mountain, rivers ( (Naess, The Deep Ecology "Eight Points" 

Revisted 216-7), Snyder illustrated that man has attached with places in certain ways. He questions whether 

knowledge of place helps us to know and to grasp the self or not. The first sentence reveals the extrinsic value 

as well as intrinsic value where the land pursued not for its own sake but for the sake of something else; soil, 

water, plants, animals. He claimed that there is ‘no self’ to be found ‘in self’ but rose beyond ecological limits. 

The land traced the Self, and belonged to ‘the land itself’ for its own sake. The Self is not the self but the land 

‘itself’. It meant the land is good and having “value in ‘itself” to be an achievement of intrinsic value (Naess, 

The Deep Ecology "Eight Points" Revisted 216). The second sentence- ‘no self in self; no self in things’- is 

pure intrinsic value. It represents that ‘things’ are filled with all ecological entities, for instance land/place. A 

state of ‘thing’ lies beyond the human consciousness, for example aesthetic experiences, harmony, beauty. 

The speaker precisely uses its importance of place/land ‘itself’. The meaning of land is based on the “centers 

of felt values” (Tuan 4). The “felt values” [true opinions, virtues and contemplations] of place are located in 

‘things’. As Edward Casey pointed that place is “inseparable from the concrete region in which it is found” 

in the nonhuman world (Tuan 31). The meaning of ‘no self in self’ -attempts to describe the role of 

unconscious process in the concrete region. It defines a deep attachment of natural ‘things’ towards place/land 

which retrieve a long term dynamic spirit and power. The finally sentence - ‘no self in things’- gives a sense 

of space which has a special relationship to the places in which human/nonhuman are located. According to 

Tuan, the sense of space provides “care for our behavior” toward locations/landscapes which are highly 

maximizing “with the individual and cultural group” in the human and the nonhuman world (Tuan 389). The 

statements- ‘no self in things’- refers to the universal community of a place. It does not exist as a single entity. 

As a Zen Buddhist Practitioner, Snyder refers to the self and the non-self with the help of natural things. The 

essence of ‘things’ does not depend on other. It is purely, deeply and clearly stands out of the Self. The purpose 

of breaking sentences- ‘no self in self’ and ‘no self in things’-is not to harm, exploit, and destroy things when 

they are not affected by people. The value of ‘no self in things’ seeks end-in-itself. It generates an intrinsic 

value which often combines virtue as well as happiness. In the poem “What Steps”, he says, ‘all created things 

are of the Mother’ (line 7). The sentence itself seems to reveal where things exist and what things do. The 

place of ‘Mother’ secures more than one thing and intrinsically holds life stances and things. According to 

Richard Nelson, an intrinsic nature of [created] thing,  

…makes a place special is the way it buries itself inside the heart, not whether it’s flat or rugged, rich or 

austere, wet or arid, gentle or harsh, warm or cold, wild or tame. Every place, like every person, is elevated 

by the love and respect shown toward it, and by the way in which the bounty is received (Nelson xii). 

The statement shows that how place enact as one of us. It denotes a living entity in most of Snyder’s poetry. 

Thus, Snyder has shown the essence of place and reclaims the interconnected relation by achieving intrinsic 

values. For instance, ‘The Mother’ has an intrinsic quality to depict its strength and force in the human world.  

 In terms of the ecocentric view, human interconnectedness and intermingling toward place is based 

on an intrinsic value (ethics). It has been widely expressed in Turtle Island, Mountains and Rivers without 

End and The Back Country. In The Role of Place in Literature, Leonard Lutwack writes about human’s 

personal temperament toward the earth as “waver” between consent and purity. In the poem “No Matter, 

Never Mind”, Snyder offers a different way to consider the earth as ‘waves’ and where the wild as ‘matter’ 

to ‘void’ and ‘wave’ (Lutwack 1-2). Lutwack carefully states that the earth is “both the source of life and the 

condition of death, a place where life begins and ends. Though born of earth, man is reluctant to return to 

earth, to surrender the possibility and accept known limitations” (Lutwack 4-5). The “possibility” and 

acceptance merges with space and place. The earth incorporates human and nonhuman life and the speaker 

reconstitutes them with the help of natural laws. For instance, in a long poem “An Offering for Tara” in 

Mountains and Rivers without End, Snyder illustrates;  
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Space is joy  

in the life of joy  

Om, mind, in phenomena, Hum (114-116)  

…………….  

space of joy  

in the heart of the moment  

prayer spins in the crankcase, (166-168)  

The notion of spaces denotes the concept of ‘song’ between ‘voices of the life’ (line 120). The in and in are 

essentially a recreational part of nature –‘space is joy’ and ‘space of joy’. The adverb of place in represents 

the location of ‘joy’ and ‘moment’ in the physical environment. The second sentences-‘in the life of joy’ and 

‘in the heart of moment’- are parts of speaker’s recreational activities in nature, for example the practice of 

the wild. An idea of ‘joy’ and ‘moment’ deeply marks his life that is briefly explained in Kerouac’s The 

Dharma Bum novel. A speed of space-‘space is joy’- is certainly not far away from nature. It is nature. ‘Space 

of Joy’ is attached with place where ‘the joy’ and ‘the moment’ comes together. According to Tuan, a place 

is “a product” and “symbolize future”, space is “the product of the mind” (Tuan 406). For Snyder, space is a 

natural product that produces ‘in the heart of the moment’. ‘Space of joy’-stands for nature of moment where 

‘space is joy’ is mind. Place creates them.  

 By understanding bioregion, place and space refers to then & now condition of the natural entities. 

Snyder recognizes the human-environment interaction by displaying his actual experience with various places. 

He profoundly uses the concept of place as a realistic approach in poetry. In one of his interviews (with 

Richard Grossinger) entitled “On Earth Geography”; he talks about the fundamentals of “Biogeography” 

which concerns natural [re]sources, and also cuts off exploitation. In the poem “Nooksack Valley” in Riprap, 

he memorized Nooksack valley when he was in Japan. His clear observation of the Nooksack Valley is one 

of the central images in the poem. It is the image of ‘mind point’ where it attracts the speaker’s memory. The 

speaker has called Japan as ‘rock tree and man’ where actual valley in the USA and Japan that rendezvous in 

the mind. He travelled to Japan. There he was memorized the valley and compared with real places in Japan. 

He realistically experienced the lands of Japan and compared them;  

All America south and east,  

Twenty-five in it brought to a trip-stop  

Mind-point, where I turn  

Caught more on this land-rock tree and man,  

Awake, than ever before, yet ready to leave. (14-18)  

Snyder acknowledges his past memories which are deeply attached to Nooksack Valley. He realized his 

unforgettable experiences- ‘mind-point’- with the valley when he was in Japan. As Scigaji said the poem 

“offers a perfect moment of reference” in the speaker’s life and always constituted in the mind (Scigaji 236). 

The speaker says he has ‘caught more’ in-between ‘on this land’ Japan as ‘rock tree and man’. The place made 

him to be ‘awake, than ever before’, space made him to realize his experiences with the valley. According to 

Scigaji, the poem is “purely attentive to referential reality” (Scigaji 236). The “referential reality” is based on 

the process of relation and closely linked to direct involvement in nature. The speaker produces ‘Mind-point’ 

contact that is directly attached with the valley. The sentence ‘a trip-stop/Mind-point’ puts forth the two senses 

of burgeons: ‘to flourish’ and ‘to bud’. It possibly expresses the correspondent of the real-referent experiences 

in the outdoor world. The sentence- ‘rock tree and man’- semantically mediates the correlation between ‘rock’, 

‘tree’ and ‘man’. A course of rock refers to an eternal entity in a real world. It is now associated with tree and 

man. The speaker certainly agrees the assertion of its entity. ‘Rock tree’ is being and having better life 

expectancy. It also connects with ‘land-rock’ means as an eternal entity. The speaker called ‘Japan a great 

stone garden in the sea’ (line 1), ‘Tokyo like a bear’ and ‘it is a formal garden made by fire and time’ (lines 

23-25). The place is beautiful and is glorified by natural [re]sources. The poem gives with choice of words 

such as ‘fire and time’, place and space are more consciousness in the mind of poet. According to Howarth, 

place is a source which is “described by shape, function and change” (Howarth 76). Thus, the presence of 

rock tree and man (shape) is ‘awake’ (to change) ‘than, ever before, yet ready to leave’ (for function). It means 

the land has been now displaced and deserted its natural [re]sources and things. 

Thus, a full-fledged work with environmentally sustainable ideas, morals, ethics, order, and the existence of 

primitive culture may be found in Turtle Island or any other poetry collections. Snyder doesn't romanticize 

the natural world or its inhabitants. He is only reinforcing and stressing the interconnection between the human 

world and the natural world. Additionally, it extends justice and rights to the nonhuman world. For instance, 

Snyder articulated the essential rights and human obligations for conserving "earth," "air," "water," land, and 

other natural resources in the final poem of the book "As For Poets" and true notes "On "As for Poets." He 

maintained that there were ecological counterbalancing forces. This poetry promotes ecological awareness 
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and a sense of equality, coexistence, and purity. It demonstrates the intrinsic interdependence and connection 

between humans and other living things. his deep ecological ideas demonstrate that the human world is a 

component of nature, not a distinct, distanced entity. However, by renouncing power and greed, the poets 

guaranteed the ecological balancing force that would prevent natural damage and the extinction of species. 

He outlines several obligations of action through his practices and theorizing the deep ecology. Therefore, he 

considered that man is a member of the web of living species, the preservation of ecological variables that is 

provided to perpetuate nature.  
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